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Letters to the Secretary, C.D.C.P., should in future be addressed 
to the Rev. S. J. S. Beebee, 46 The Fairway, South Ruislip, 
Middlesex, who has now taken over from Canon Blood, who has 
resigned to take up another appointment. The work of the 
Council is now being reorganized and a full statement will be 
printed in next month’s Faith and Unity. 


* * * 


Methodists and Episcopacy. ---The Faith and Order Committee 
‘of the Methodist Church, ain the course of its report on ‘Church 
Relations in England "’, recalls with approval a declaration of 
the Methodist Conference of 1937, as follows:— — 

‘The Methodist Church does not claim that either episcopacy 
or any form of organization! even in the Apostolic Church, should 
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be determinative for the Church for all time. It would not be 
able to accept episcopacy and episcopal ordination if such 
acceptance involved the admission that either of. these is indis- 
pensable to the Church. 

‘The Methodist Church is unable to accept the theory of 
apostolic succession interpreted as the succession of bishops in the 
principal sees of Christendom, handing down and preserving the 
apostles’ doctrine, and regarded (as in certain Churches it is 
regarded) as constituting the true and only guarantee of sacra- 
mental grace and right doctrine.” 

‘* By this declaration,’’ the Committee states, “‘ the Methodist 
Church stands.” 


* x * 


Orthodoxy and Reunion, which forms our main article this : 
month, is the text of an address delivered to the Catholic Layman’s 
Union of Philadelphia by the Rev. Joseph H. Hall III of the | 
Divinity School, Philadelphia, Pa., U.S.A. This historical survey 
will, we believe, be of real interest to our readers. 


Presbyterian Baptism. Some of our readers in Scotland have 
taken exception to the statements regarding Presbyterian 
Baptism reported in Faith and Unity of December last (page 133). 
We would point out that the statements there quoted were 
sponsored, not by Faith and Unity, but by a speaker in the Con- 
vocation of Canterbury in the course of the debate on the Report 
on Relations between the-Church of England and the Church of 
Scotland. 

~~ That there are serious grounds for doubt about the validity of 
Presbyterian Baptism was recognized by the Scottish Bishops, 
who said in their reply to the Archbishop of Canterbury (Fatth 
and Unity, July, 1952, page 94) regarding the recommendations 
made in the Report: “Some of our priests, including ex- 
Presbyterian ministers whose knowledge of the conditions is 
first-hand, are profoundly uneasy about the way in which the 
Sacrament of Baptism is administered in some Presbyterian 
quarters.”’ The grounds of this profound uneasiness were fully set 
out in the article by Mr. A. W. Campbell which we published in 
Faith and Unity of February and March, 1952. The facts brought 
to light in that article have not, so far as we know, been challenged. 


* * * 


The Lambeth Conference and the Church of Sweden. Our 
attention has been drawn to an inaccuracy in Fr. Symonds’s 
reference to intercommunion with the Church of Sweden in his 
account of the World Conference on Faith and Order at Lund 
(Faith and Unity, November, 1952). On page 127 it is said that 
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‘‘ there seems no reason to doubt that the Apostolic Succession 
has been retained in Sweden, and Lambeth has recommended 
intercommunion with the Church of that country ”’. 

The Lambeth Conference of 1920 in fact recommended (Resolu- 
tions 24 and 25) with regard to the Church of Sweden only ** that 
members of that Church, qualified to receive the Sacrament in 
their own Church, should be admitted to Holy Communion in 
ours ’: and * that in the event of an invitation being extended 
to an Anglican Bishop or Bishops to take part in the consecration 
of a Swedish Bishop, the invitation should, if possible, be accepted, 
subject to the approval of the Metropolitan ’’. 

These resolutions were based on the conclusions of the Arch- 
bishop’s Commission which reported in 1911, “ arrived at after 
full consideration of the evidence laid before it ’’, and accepted 
by the Committee on Unity-of the Lambeth Conference of 1920. 
These conclusions were: ‘ (1) That the succession of bishops has 
been maintained unbroken by the Church of Sweden, and that 
it has a true conception of the episcopal office . . . and (2) that the 
office of priest is also rightly conceived as a divinely instituted 
instrument for the ministry of Word and Sacraments, and that it. 
has been in intention handed on throughout the whole history of 
the Church of Sweden ”’ (Report, page 152). 

It is to be noted that no recommendations were made that 
Anglicans should receive Communion at Swedish altars or that 
Swedish Bishops should be invited to take part in Anglican con- 
secrations. The reason for this omission is not stated in the 
Lambeth. Report, but it seems likely that it was regarded as a 
matter for the Swedish Church, rather than the Anglican; te say 
whether qualified Anglicans should be invited to receive Com- 
munion in the Swedish Church and whether Swedish Bishops 
should accept invitations to take part in Anglican consecrations, 
should they be offered. 

The Resolution (37) of Lambeth 1930 which deals with the 
Church of Sweden merely “ expresses its hope that the existing 
fraternal relations . . . will be maintained.” But the report of the 
Committee on Unity (Report, page 148) records that * advantage 
has been taken of the recommendations with regard to admission 
to Holy Communion. Further, two Anglican Bishops took part 
in the consecration of two Swedish Bishops . . . in 1920; and a 
Swedish Bishop took part in the consecration of three Anglican 
Bishops in... 1927’. 

The Resolutions of Lambeth 1948 do not deal directly with 
relations with the Church of Sweden, but the Committee on 
Unity draws attention to the fact that the recommendations of 
Lambeth 1920 “ have not so far been formally endorsed by the 
Convocations ’’, and recommends that steps be taken to bring 
them “ before the authorities with a view to, their adoption ” 


(Report, Part 11, page 74). 
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“ORTHODOXY AND REUNION 


THE EASTERN CHURCHES 


There are two general diy isions of Eastern Churches originally 
based on race. 

1. Orthodox Churches of Hellenic origin, characterized by fine, 
theological distinctions. 

2. Eastern Apostolic Churches mostly of Semetic origin, character- 
ized by a simpler theology. This group includes the Armenian, 
Nestorian, Jacobite, Coptic and Abyssinian Churches, all of which 
hold monophysite, Nestorian, or other heretical doctrines. ) 

Among the Orthodox. Churches themselves we find two gteat. 
divisions:— 
_. A. Those Churches founded traditionally by the Apentios or 

by disciples of the Apostles. This group embraces the great 
Partriarchates of Constantinople, Alexandra, Antioch, Jerusalem 
and Cyprus. | 

B. Those Churches founded by the missionary activity of the 
first Churches, or by separation from them without loss of Com- 
munion, This second grouping is made up of the Churches of 
Sinai, Russia, Yugoslavia, Romania, Georgia in the Caucasus, — . 
Poland and Albania. = 

Now these Churches in the Orthodox group, that is in A. and B., 
are independent of each other in their administration, but at the 
same time are in full communion with one another. They have 


the same. faith, doctrine,.Apostolic tradition, Sacraments, Litur- 
~ gies and holy services. This is called an autocephalous relation- 


ship, and together these Churches constitute Orthodoxy. 

The Orthodox Church derives her teaching from two sources— 
Holy Scriptures, and Sacred Tradition. These two sources are of 
equal value, completing and complementing each other. 

The Orthodox Communion accepts the authority of the first 
seven Ecumenical Councils, and, of course, they recognize the 

tles’ and Nicene Creeds, omitting, however, the Ftliogue 
clause. They hold the seven Sacraments—Baptism, Chrism or 
Confirmation, Holy Eucharist, Penance, Ordination, Marriage 
and Holy Unction. Confirmation is seen to be the completion of 
Baptism, as we theoretically also hold. And concerning the Holy 
Eucharist they hold a very real form of Transubstantiation. 

Of all the saints, they’honour above all the Blessed Virgin. They 
reject the theory of the Immaculate Conception, although they 
do believe that she was cleansed from all sin at the ba of the 
Annunciation, and subsequently did not commit any actual sin. 

The Orthodox make a correct difference between venerating and 
honouring, and worshipping and adoring. They venerate and 
honour the Saints, and they ask their intercession with God, but - 
they only adore and worship God the Father, Son and Holy Spirit. ~ 
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They venerate the sacred ikons and relics. Yet this veneration, 
officially, is in accordance with the decisions and canons of the 


Seventh Ecumenical Council, relating not to the sacred images — 


as such, but to their prototypes, or to the persons whom they 
represent, 


Historic CONNECTIONS BETWEEN THE EASTERN ORTHODOX 
AND ANGLICAN CHURCHES 


Contacts between the Anglican and Eastern Churches have been 
sporadic, although spread over many centuries. Tracing it 
broadly through history, we find:— 

1. The presence of British Bishops at the Council of Nicea, 325. 

2. Theodore, a Greek Monk of Tarsus, was Archbishop of 
Canterbury, 668. 

3. At the Council of Florence, 1439, it was thought that the 
great East-West schism had been healed. The English King, 
Henry VI, therefore, sent a letter extolling the reunion to the Pope. 
He further had litanies, processions, and thanksgivings offeted 
in England to celebrate the occasion. However, the “ reunion ’’ 
did not last, as it never was a reality, and before any further 
moves could be accomplished in a practical direction the conquest 
of Eastern Christendom and the Fall of Constantinople in 1453 cut 
the East off from the West for several centuries. 

4. Through the difficult times of the sixteenth century, with the 
accompanying social and political upheaval, Ecclesiastical Refor- 
mation, etc., the Churches of the East were mostly forgotten, 
but the appreciation of the Orthodox Churches still remained in 
the thinking of the English Church as is witnessed by the Prayer 
of St. Chrysostom being placed in the Anglican Prayer Book by 
Cranmer. * Also, the Church of Constantinople was omitted from 
the charge of error erougnt against the other Patriarchates in 
the 39 Articles. 

5. In the seventeenth century, however, with the” Church in 
England beginning to find herself as the Church of England, we 
find Launcelot Andrewes drawing heavily from the Eastern 
service books, especially from the Liturgy of St. James, for his 

‘* Devotions *’, and we also find him praying daily for the delivery 
and union of the Eastern Church. 

In 1611, George Sandys, son of the Elizabethan Archbishop of 
York, and friend and student of Richard Hooker, visited the un- 
usual Patriarch, Cyril Lucar (Patriarch of Alexandria, 1602-1621; 
and of Constantinople, 1621-1638), and made light of the differ- 
ences between the Greek and English Churches. Also, in 1616, 
Cyril corresponded with Abbot, Archbishop of Canterbury. It 
was primarily because of this friendly relationship that the 
Patriarch sent the famous Codex A (Alexandrinus) to Charles I. 
Further, the custom of having Orthodox students study in 
Anglican schools originated at this time. 
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Phe renowned Bishop C ompton of London (Bishop from .1675- 
--1713), was greatly interested in the Eastern Church, and during 
his incumbency a Church for Greeks was built in the fashionable 
part of London. * This Church was serv ed by the Metropolitan 
of Samos. 

Showing the continuing tendency for the Anglicans to draw 
closely to the East in the seventeenth century, a Royal Commission 
was appointed in 1689 to revise the Prayer Book. Little came of 
this endeavour, but it is interesting for us to observe that one of its 
recommendations was that a note should be added tothe Ftliogue 
in the Nicene Creed which would make it theologically acceptable 
to the Greeks. 

6. In the early part of the eighteenth century further steps 
were taken towards a closer relationship between the two great 
Communions, notably by the English Non-Jurors. In 1714, 
Archbishop Arsenius of Thebais was sent to England to request 
aid for the persecuted Church of Alexandria. The Non- Jurors, at 
the suggestion of the Honourable Archibald Campbell, of Scot- 
land, initiated proposals for reunion in 1716. These were trans- 
lated into Greek, and given to Arsenius, who carried them to 
Russia, and involved Peter the Great in the affair. Russia being 
outside the sphere of Muslim power, was the most vigorous 
Patriarchate in this period. Peter approved, and sent the proposals 
to the four great Patriarchates.. The document submitted by the 
Non- Jurors stated twelve points on which the Non- Jurors and the 
_ Easterns seemed to be in agreement, and then listed five more 
points-wherein they did not seem so perfectly to agree. The five 
points of disagreement were:-— 

The Anglicans could not put Tradition on a level with Holy 

Scripture. 

They feared undue honour (hyperdulia) was paid to the 

Mother of our Lord by the Eastern Church. 

3. They could not approve of direct invocation of Saints, 
Angels, or even of the Blessed Virgin. 
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4. ‘Though they worshipped thé Lord as verily and indeed. 


present in the Holy Eucharist, they could not agree to worship 
the sacred symbols of His Presence. 
5. They feared the Eastern use of sacred pictures. 


They further, and audaciously, suggested a rearrangement of 
the Patriarchal thrones which had been settled by General Councils 
for nearly fourteen centuries, with the Primacy of the Patriarchate 
of Jerusalem. They then suggested that a Church called the 

‘* Concordia "’ should be built in London, to¢be under the juris- 
diction of the Patriarch of Alexandria, but in which English 
services were to be used. However, if and when the Non- qur0rs 
were restored, then Greek rites should be celebrated in St. Paul’ S 


on certain days. 
The answer of the Patriarchs did not reach the Non- Jurors 
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until 1721, after a lapse of almost five years. It was a long epistle, 


but the upshot of it was that the Eastern Church could alter 
nothing. More correspondence passed back and forth, but in 
1825 Czar Peter died, and negotiations ceased. 

The uncompromising attitude of the Easterns may have been 
due, at least in part, to the discovery by the Patriarchs that the 
Non-Jurors did not represent the actual, or even an official part 
of, the English Church. It seems that in 1725, the Archbishop of 


_ Canterbury, Wake, felt that he could not permit a schismatic 


group to usurp the place which actually belonged to the Church 
of England. He therefore wrote and explained how matters 
stood to the Patriarch of Jerusalem, ending on the note:— 

.. the true Bishops and Clergy of the Church of England, as 
in every fundamental article, we profess the same faith with 
you, shall not cease in spirit . . . to hold communion with you, 
and to pray for your peace and happiness.” 

Following the failure of this attempt at reunion, little was done 
for a hundred years, as the mists of eighteenth-century Latitudi- 
narianism closed down on the English Church, dulling her initia- 
tive in this and many other directions. 

7. In the nineteenth century with the Church revival of 1833 
blowing the grey mists away the atmosphere changed. The 
Oxford Movement, which revived the ideals of the seventeenth- 
century Churchmen, turned the Church, in its earnest desire for 
reunion, to the East as well as to the West. William Palmer, a 
Fellow of Magdalen College, Oxford, and a Deacon in the English 
Church, published A Harmony of Anglican Doctrine with the 


Doctrine of the Eastern Church, in 1846. Another Fellow of King’s 
College, Cambridge, Chaplain to the first Anglican Bishop of 


Jerusalem, was instrumental in founding the Eastern Church 
Association in 1864, for the purpose of bringing about better 
understanding between the two Communions. 

In 1897 Lambeth sent to the Eastern Patriarchs the resolutions 
on Unity passed by the Bishops, and at the next Lambeth Con- 
ference in 1907 a permanent committee on relations with the 
Eastern Patriarchs was set up, and the old Eastern Church 
Association of 1864 was now known as the Anglican and Eastern 
Churches Association. Much cordial contact was furnished 
between the two groups. 

8. The first World War helped establish further close relation- 
ships, for it was Allied arms which delivered Jerusalem and the 
other holy places from the Turkish-Muslim domination, and 
during the war Anglicans maintained the education of Serbian 
students for the ministry. 

However, it was between the two World Wars that the high- 
water mark of cordial relationships between the Anglicans and 
the Orthodox was reached. During this period it seemed that 


-intercommunion was all but an accomplished fact. 
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1922 the Patriarch of Constantinople wrote to the Archbishop 
of Canterbury the*conclusion of his Synod that: 

_ the Ordination of the Anglican EF piscopal confession of 
Bishops, Priests and Deacons possesses the same validity as 
those of the Roman, Old Catholic, and Armenian Churches 
possess, inasmuch as all essentials are found in them which are 
held indispensable from the Orthodox point of view for the 
recognition of the * Charisma’ of the Priesthood derived from 
Apostolic succession.” 

And in 1923 the Synods of Jerusalem and Cyprus joined in this 
recognition of the validity of Anglican Orders. This favourable 
trend was continued in 1930 by the Synod of Alexandria, and in 
1936 by the Synod of Romania. However, in the case of Romania 
a cautious note could be detected serving to indicate that the crest 
of favourable action in the direction towards reunion was now 
past, for in the final statement of this Sacred Synod we read: 

‘In conclusion, the Rumanian Church prays from its soul that 
such exploratory meetings may be continued in the future until 
the Holy Spirit pour out His Grace to make clear the doctrines 
of the Anglican Church to be in complete agreement with the 
doctrines of the Orthodox Ecumenical Church.”’ 

It is interesting to observe that they did not pray for the doctrines 
of the Orthodox to be in-complete agreement with the doctrines 
of Anglicanism. 
Further, in the consideration of this entire question of reunion 
we must keep two cardinal points th mind: 
That althougl tidividual branches of the Orthodox Com- 
munion have given their opinion in Syned, vet Orthodoxy as 
a whole has not recognized Anglican Orders. 
Also, that even if Orthodoxy as a whole did recognize the 
validity of Anglican Orders, this fact alone would not 
establish intercommunion between the two bodies. 
We may here illustrate this second point by the.fact that the 
Roman Catholic Church has been completely divided by sehism 
from the Orthodox East since 1054, although never ex pressing 
any doubt as to the validity of Orthodox ordinations. Therefore, 
it can be seen that-it is most necessary to reach agreement not 
only on Orders alone, but also on other points of faith and doctrine. 


Josern H. Harv IIL. 
(To be concluded.) 
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